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Reflecting the Meaning Differences of Morphological Shifts in the
English Translations of the Holy Qur'an: A Comparative Study
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Abstract

This study investigated the rendition of five root-related verb pairs in the Holy
Quran, namely, asl/as Wills o Sa S | a8/ a8 and >/~ in five well-known
English translations including Abdul Haleem (2004), Pickthall (1930), Yusuf Ali (1934),
Hilali and Khan (1996), and Sarwar (1929). The pairs were selected because they
represented clear cases of derivational variation in Arabic in which verbs share the same
root yet differ in morphological pattern and semantic function. These pairs demonstrated
how changes in verbal form encode nuances such as emphasis, causation, intensity, and
transitivity, which are semantically significant in Qur’anic discourse. Such distinctions
are often neutralized or inadequately represented in English translations, making these
pairs particularly suitable for examining morphological meaning shifts . Moreover, it
examined the extent to which the selected English translations could reflect the meaning
of morphological shifts in the selected verbs based on the Quranic exegeses and Arabic-
Arabic dictionaries. All occurrences of each pair were collected and arranged in tables
to compare the lexical choices that the translators opted for when rendering the verbs
under investigation. The English equivalents were then looked up in Cambridge
Dictionary in order to determine the translation that best provided the closest meanings
to the Qur’anic interpretations. The study found that the Arabic root-related verbs were
rendered indistinguishably in English, which demonstrates semantic levelling. Although
the English renditions could preserve the core meaning of the words, they fell short in
reflecting the slight semantic differences arising from the distinct morphological
patterns. The study recommends that translators of Qur’an should focus on the subtlety

in the words which have similar meanings but are meant for certain purposes.

Keywords: Morphological Shifts; Translation; Holy Qur’an; Qur’an Corpus.



Ailady) cilaa,al) 8 4ol pal) cigadll AdVall cldg il guse
A5 LEa A a <l o], 8N

GlCnde 350 Gua tdlae)

ul=ad) Olasbas Jaiod §) giSal) - )i
uaalall

t sy canSl DAl 8 duiall dlall @y JUadY) e 2l dsed daas dudall sa il
b9 Ay yra Duplail ilan s Gaed (b (2l oad ¢ ouagl] s L/l SIS sadf ek
((1996) olas Diells ((1934) e Chusg «(1930) JiSus ¢(2004) aall de dea s
S il dacaly 73l Sia L3sS ddpall z1g3Y) 3 asl &5 .(1929) sy
Los & puall (3081 8 abias gl e canlsl) j3al) 8 JLadY) @ljidn 3) el sl
ol & guall algad 24 Ge )Y eds ChdSy Aulie LN Ciillag (e lede oy
@il SV g cdgaailly Badlly ciedlly (Sl Jhe didy YD Ge el b Lbedl)
Glassill 4 82 5 LV Gadll o3a Jagh Lo Wey . A lhadl) 8 sl i
irall il Vel Al Lals Bygemy AaDle £l 028 Jray 53 e (djilaiyl
gl Jlas e o el Aplaiy) cilea il )58 (a0 Aushall ciing WS Aea i) b
e Cinad g Ayal) all) paleas €U QLA el ) 15lal (JladY) 038 (8 Gyl
badiel A daneall chlall d3lial Jolas & sy JadY) Led @y Al @l
o Al dsalll KA e Gand) (a & LA a8 i) daas A Gseniall
bl Craldg ATl il ) Slaall Gl a3 3 des il aatl oz 25lS 1508
Ju Lee <L aldiia <80 Lplady) ) aasd dniall dlaall @l daall JWdY) of
V) lalSll b)) el e culiila duplady) claasil) of sz VA Bl e
Ob bl pagis LAl dgdyall LY e dealil) A58 AV (ol ekl o Ll
paleY aasidd lgisly el b alim Al cldl) d e Al (il sengie S

AR

agalll ST Aigae ta I LA ¢han il €3 yeall c¥panl) s Aualidal) cilalsl)



CHAPTER ONE

Introduction

1.0 Background of the Study

The study outlines the research problem, objectives, and key questions.
Additionally, it discusses the study's significance, scope, and limitations. Finally, the

chapter defines important words that are necessary for comprehending the study.

1.1 Introduction

The act of transferring meaning from one language to another is known as
translation (Nida, 1964). Since it is the most effective way of encouraging interpersonal
interaction, it is a crucial component of our daily lives. Moreover, due to the rise of trade,
science, technology, and cultural and religious diversity, translation is now in great

demand (Al Sharif, 2019).

Religious translation is an important type of translation. One of the religious texts
that linguists have praised for its distinctive manner of expression is the Holy Qur'an.
Al-Zahrani et al. (2013) argue that because the majority of Muslims do not speak Arabic
and depend on translation to understand the meanings and messages of The Holy Qur'an,
it is necessary to translate this global text into other languages, particularly English,

which is the lingua franca of the modern world.

The growing Muslim populations in English-speaking countries, along with
growing scholarly interest in studying the Holy Qur'an, sometimes for geopolitical and
strategic purposes, suggests that: It is important to pay close attention to the manner in
which these translations are carried out (Mohammed, 2005). However, Muslim scholars

concur that the Holy Qur'an cannot be translated, even if there is acknowledgment of the



necessity for it. Instead, it is an act of interpretation that enables people who don't speak
Arabic to understand the original content. There are elements in the Holy Quran that are
challenging for translators to convey into other languages, and they struggle to convey
the full meaning of the text, notably the terminology. Morphological change is one of
the numerous challenges. The main purpose of this thesis is to convey the meanings of
related verbs in the English translations of the Holy Qur'an. The theoretical
underpinnings of how meaning is transferred between languages are provided by
translation theories, which also influence the tactics used by translators and the results
they achieve. These theories include linguistic techniques that highlight structural
similarities between languages, functional and communicative models that put the
emphasis on how the target audience is impacted, and cultural frameworks that take into
account the socio-cultural setting of texts. Together, they help to clarify the causes of
translation differences, the process of negotiating equivalence, and the guidelines that
guide the translator's decisions. In an effort to maintain the structure and important
vocabulary selections of the Arabic source, many translators use formal equivalence,
attempting to remain as faithful as possible to the original text. Semantic translation is
also frequent because it allows translators to preserve the cultural, rhetorical, and
exegetical subtleties present in Qur'anic language, particularly when a literal
interpretation may miss deeper meanings. Additionally, most Qur'an translators employ
a foreignizing strategy, purposely keeping certain Arabic words, such as salah, taqwa,
and zakah, in order to preserve Islamic notions for which there are no ideal English
equivalents. Modern translations sometimes selectively include functional/dynamic
equivalency, employing simpler and more straightforward English, especially when the
literal version would mislead readers. The translation of the Quran often combines

multiple theories, finding a balance between accuracy, clarity, and faithfulness to the



holy text. Translation theories provide essential frameworks for understanding how the
Qur'an's morphological components are translated into English when the source
language communicates meaning via patterns and verbal forms that have no obvious
equivalent in the target language. Semantic translation and formal equivalence are
particularly crucial for morphology because they encourage translators to preserve the
differences between derived forms such as (=33 and (), highlighting differences in

valency, voice, and intensity that are semantically relevant in Arabic.

1.1.1 Morphology

The internal anatomy of words is the subject of morphology. The branch of
linguistics known as < »all sle (Ilm al-Sarf) in Arabic studies the relationship between
roots (L) and patterns (0Js!') in order to generate a variety of meanings. It stresses
how words behave inside sentences and how they alter form to convey grammatical
functions. Words are made up of smaller components called morphemes, and Taha’s
study examines their structure (Taha, 2013). For instance, the root word < (katab)
might mean write, writer, or written, depending on whether it is used as a verb, a noun
(<8, katib), or a passive participle (<55, maktub). As demonstrated in this example,
the word's root contains a wide range of morphological variables, each with a different
meaning, which reflects the various parts of speech in Arabic and how meaning changes
depending on the morphological changes it goes through. The morphology of Arabic
undergoes several alterations beyond the components of speech. For example, the word
S (yaktub) denotes the present verb (write), whereas the word <« (katab) denotes the
past verb (wrote). This demonstrates that the ya of present-tense conjugation, which is
referred to as (Ya’ al-Mudara ‘ah) 4= jLaall <L in Arabic, changes the tense of the verb.

As a result, it is essential to understand morphology, which is the study of how Arabic



words are formed through the modification of their letters, either by adding new ones or
by omitting certain ones. It is hard to analyze words and ascertain their purpose in
context if you don't know the principles of morphology. Morphological rules explain
how derivational processes, such as the interaction between roots and other letters, take
place, as well as how words are parsed or inflected in response to these changes. These
regulations cover a wide range of concepts, including the distinction between triliteral

and augmented forms, the sound noun, and the defective noun.

1.1.2 Importance of Morphology in Arabic

Since the Arabic language cannot be understood without it, morphology serves as
the basis for the Arabic sciences. Without knowledge of morphology, we are unable to
comprehend the semantic meaning or structure of a word, as any change in structure
implies a change in meaning. To understand Arabic science, one must first study
morphology, as Arabic cannot be studied in isolation from morphology. For instance,
when dealing with a word like ,(</23<) one must distinguish between (< _23<) with a
"front vowel" (kasra) and (<',33«) with "open front unrounded vowel" (fatha). The
former refers to substances that intoxicate the mind, while the latter refers to women
who have been intoxicated. Therefore, it is important to know the difference between
each word from a morphological perspective in order to understand the correct meaning

of each word (Ali, 2024).

For writers to be able to express their thoughts clearly and precisely, they must first
comprehend the basic principles of writing Arabic text. The focus of morphology is on
the creation of words from their linguistic roots, and in Arabic, it examines the structure
of the word as well as the changes in its form. By assisting us in comprehending the

changes that take place during derivation, such as the addition or removal of letters, the



morphology rules aid in our comprehension of the Arabic language. Furthermore,
morphology enables us to properly conjugate verbs based on tense and pronouns.
Understanding morphological principles enhances writing precision, allowing people to
create text that is grammatically and linguistically accurate. Additionally, morphology
enables us to differentiate between verbal nouns, derivatives, and simple versus
augmented verb forms. Morphology, which links meaning to the root via the Arabic
derivation system, serves as the basis for Arabic word and noun creation. Students can
identify the consequences of phonological and structural modifications by using the
principles of morphology. Word creation is another aspect of this subject, which
emphasizes the importance of morphology in Arabic. Morphological norms were
established to control derivation and inflection because of the demand for precise
guidelines, making them an essential resource for editors and scholars. The flexibility of
the Arabic language is demonstrated by the derivation and transformation procedure,
which involves converting the root into a variety of patterns. Students are first exposed
to these ideas in morphology courses, where they practice using morphological rules
repeatedly until their analytical abilities are solid. Continued instruction in morphology
helps them employ it correctly when creating verbs or nouns, since it reveals the
underlying patterns of verb and noun forms and enhances their practical understanding

of derivation and morphological change in Arabic. (Abd al-Tawwab, 1997)

1.1.3 Morphological Shifts

Due to the semantic richness of the Arabic language, in which a single word might
have several meanings, morphological meaning in Arabic originates from the capacity
to play with the structure of a word in order to express various semantic nuances while

maintaining the fundamental root. A word's pattern can be slightly altered to reflect



changes in tense, number, gender, or grammatical case, adding depth and a multifaceted
perspective to the meaning of the text. Therefore, having a thorough understanding of
the Arabic language requires morphological knowledge. Furthermore, the effect of
morphology includes rhetorical expression, sentence structure, and syntax, in addition
to specific lexical items. Subtle semantic differences may be discovered through
morphological patterns, which also aid in the development of literary and aesthetic
effects. Therefore, proficiency in Arabic morphology is essential for translators, as it

enables accurate interpretation and faithful rendering of meaning (Taha, 2013).

The Quran has been translated into English with remarkable accuracy. Various
interpretations based on context, form, and diacritic marks. When translating the Quran,
it is important to be aware of the semantic and morphological variances. When switching
from Arabic, there are changes in word structure, tense, number, gender, and
derivational patterns because of the differences between the two languages' linguistic

systems. English is used to describe the physical modifications .

In English, these morphological traits may change, which may lead to slight or
significant differences in interpretation and a shift in the intended meaning. In the field
of translation studies, it is always challenging to preserve the Quran's sanctity and
maintain accurate and faithful translations while preserving its linguistic and rhetorical

components.

For instance :
As stated in the Quran (28:9), (3& 5 & 53l ¢ild (Quran 28:9) :

The translation of this verse into English And the Pharaoh's wife said... In Arabic,
the gender change is shown by the fact that <& (Qalat) has a feminine marker ,(<-)

which indicates that the speaker is a woman. The English translation, however, changes



the word order for a more natural flow and removes gender markers. The contrasts
between English and Arabic are demonstrated by this illustration. As a result, it's

difficult for translators to convert it into the target language .

The translation of the Holy Quran presented a number of issues with semantics,
syntax, and morphology. One of the reasons is that the language of the Holy Quran is
Classical Arabic. A grammatical analysis must come before any attempt at translation
in order to achieve the ultimate aim of translating the Quran. maintaining the beauty of
the Holy Quran while accurately conveying the original text's meaning and interpretation

(Al-Muhtaseb, n. d. ) .

Therefore, when translating the Holy Quran, it is essential to be aware of these
differences between Arabic and English because the translator is unable to effectively
communicate the meaning. The most important thing is to understand the morphological

differences between Arabic and English. A major hurdle in translating the Quran.

1.2 Statement of the Problem

Translators adhere to different theories while converting Arabic into English. They
may encounter many challenges and complexities such as expressing alterations in
meaning reflected in the morphological patterns, which can have a significant impact on

the precision and understanding of the translation.

Since any shift in a word's form alters its meaning and may lead to erroneous or
misconstrued translations, the morphological changes in the Holy Quran are hard to
render. Even minor adjustments, such as adding, deleting, or changing a single
component, can alter the meaning of a word. Therefore, it is essential to analyze the

strategies that translators employ to manage morphological changes and to assess how



these changes are reflected in various published translations. The goal of the present

study is to further this area of study.

1.3 Objectives of the Study

This study aims to:

1. Compare and contrast how five pairs of morphologically related verbs in the
Holy Quran, namely , >3/, (oo s/, Wils, a SV/a S and sad/ el were
rendered in five English translations.

2. Determine the extent to which the selected English translations could reflect the

meaning of morphological shifts in the selected verbs based on the Quranic

exegeses and Arabic-Arabic dictionaries.

1.4 Questions of the Study

The research attempts to address the following topics:

1. How do the lexical choices of the five pairs of morphologically related verbs in
the Holy Quran, namely, a_SV/e_S Wil/ls | a s/ a5 o2l a0 and Jad/ & differ
in five English translations?

2. To what extent could the selected English translations reflect the meaning of
morphological shifts in the selected verbs based on the Quranic exegeses and
Arabic-Arabic dictionaries?

1.5 Significance of the Study

It is generally accepted that the Quranic language is one of the most difficult and
expressive in the world. The morphological alterations in the Arabic language have
resulted in one of the most comprehensive and precise translations of the Holy Quran. It

is necessary to understand how morphological shifts, such as root changes, letter



additions, and omissions, altered the meaning of a word in order to grasp its complete
meaning. Understanding how these alterations impact the verses allows for a more
accurate translation, making sure that their original meaning is not misinterpreted or
twisted. There are also important theological topics in the Quran that are significantly
influenced by morphological shifts. In order to accurately transmit the theological
message while preserving the cultural and religious aspects of the verses, it is necessary
to comprehend how these differences influence translation. Since the morphological
structures of Arabic and English are so different, studying these changes is beneficial
for translators in understanding how to manage these discrepancies while retaining the

original meaning as closely as possible .

By acquiring a more thorough knowledge of how morphological shifts affect linguistic
understanding for readers and translators particularly those attempting to comprehend
Quranic texts in languages other than Arabic this research aims to improve it.It may also

generate novel ideas for future studies.

1.6 Study Limitation

In spite of the Quran having been translated into several languages, this thesis
concentrates on the English translation only. Second, this study examines the works of
five well-known Quran translators: Yusuf Ali (1934), Abdel Haleem, Sarwar (1929),
Pickthall (1930), and Al-Hilali and Khan (1996), even though the Quran has been
translated by numerous people. These translators were selected not only for their
familiarity within the Muslim community but also for their diverse cultural and academic
backgrounds, which may offer more layers of understanding. Third, because there are

so many potential methods to categorize and comprehend them, it is challenging to
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determine the precise number of changes in the Quran's morphology. According to
scholarly studies of the Quran's language, there may be hundreds of morphological
changes, considering the various forms, derivations, and shifts in verbs, nouns, tenses,
and grammatical structures (Abdel Haleem 2004). Nonetheless, this analysis is restricted
to examining five pairs ,a S / a8 Wil / Wi | adl fmas a3l /a3 sand . sad / a8 These
pairs are among the most difficult to translate because their meanings cannot always be
immediately translated into other languages without sacrificing some subtleties. It is
crucial to concentrate on how these words are treated in translations since the transition
from a simple root form to a derived one can introduce subtleties that may not be present

in the target language (such as English).

1.7 Definition of Terms

1. Translation: The process of transmitting the message via the interchange between
linguistic systems is known as translation (Al Sharif, 2019).

2. Morphology is a branch of linguistics that studies the structure and formation of
words in the English language. It examines the process by which words are created
out of smaller components called morphemes (Taha, 2013).

3. Morphological Shifts: These include alterations to a word's word categories (e.
g. , from verb to noun or adjective to noun) as well as its prefixes, suffixes, and
root forms. These modifications could change the meaning of the word in the
context of translation and may necessitate adaptation to maintain the appropriate
connotation in the target language (baker, 1992).

4. Equivalence: Equivalence is about conveying the same meaning or effect in a

different manner, particularly when paraphrasing or translating, so that the
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message, purpose, or impact remains the same. It is crucial for academic integrity

and accurate communication (Nida, 1964).

. Formal Equivalence: Formal equivalence places a high priority on a literal
translation that makes an effort to replicate the source language's structure and
style. Because contextual meaning is sometimes given less attention than word-
for-word translation in this method, the result is frequently a more literal

translation. It preserves the original text's syntactic structure (Nida, 1964).

. Functional equivalence focuses on translating the function or purpose of the
source text into the target language," said Nida in 1964. It emphasizes conveying
the same meaning or effect rather than maintaining a literal or word-for-word
translation. This method is more flexible and focuses on conveying the intended

message in a way that is contextually appropriate in the target culture.
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CHAPTER TWO

Review of literature

2.0 Overview

Many of the themes covered in this chapter are related to the translation of the Holy
Quran. Additionally, it explores linguistic perspectives on Arabic morphology and the
Holy Quran. The chapter also examines prior studies on how to convey shifts in the Holy

Qur'an's morphology.

2.1 Problems of Translating the Holy Quran

Because of the considerable differences between Arabic and English, translating
between the two languages can be difficult. The complicated grammatical structure of
Arabic includes root-based word formation and complex verb patterns, many of which
cannot be translated directly into English. Additionally, Arabic has a plethora of idioms,
context-dependent meanings, and cultural phrases that are hard to translate precisely into
English. English sentences tend to have a more rigid word order, while Arabic sentences
are more flexible in shape. The linguistic and cultural disparities between the two

languages make it challenging to produce a genuine and precise translation .

The use of rhetorical questions, which the translator must pay close attention to in
order to accurately express the actual subject and rhetorical impact, is one of the most
interesting topics. For example, rhetorical questions resemble regular questions in
appearance but are not meant to elicit a reaction. Additionally, Arabic has a far greater
range of meanings than English. Consequently, Quran translators often struggle with
significant language difficulties when attempting to convert rhetorical questions,

especially those from the Quran, into English in a manner that reflects their original
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meaning. This maintains their depth, meaning, and stylistic complexity. (Ahmad and

Khan, 2021) .

The difficulty of expressing the Holy Quran's language, style, and cultural elements
in the TL is another major issue for translators. This is due to the fact that the Quran
offers a wide variety of rituals, activities, and ideas that are firmly rooted in the cultural
identities of the Arab and Islamic civilizations. It is quite difficult to translate these
components precisely, and the translator must have a thorough understanding of Islamic
culture in order to provide an accurate and useful rendition. Al-Azzam, Al-Ahaydib, and

Al-Hugqail, 2015.

Example: Al-Hilai and Khan (1996), Ali (2006), and Pickthall (1953) all translated

a passage from the Holy Qur'an.
An-Nisaa: 92. (dlal L alue 433948 ) 5y ot Ul Ui e i (ad)

Al-Hilali & Khan (1996:125) translate the verse as "Compensation (blood-money-

diya) must be paid to his family."

2. According to Ali (2006: 102), the passage translates to "pay compensation to the
deceased's family."

3. Pickthall (1953:88) interprets the line as "Pay the blood-money to the family of
the slain."

Translating the Arabic term 4 (diyyah) is challenging due to its cultural and legal
significance in Islamic tradition, which lacks a direct equivalent in many non-Islamic
contexts.

In the three translations:
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The notion of redress is expressed by Ali (2006) using the word compensation, but
the specific religious and legal ramifications associated with diyyah in Islamic law are
not addressed. This decision may diminish the translation's cultural significance by
making it less accurate and more readable. The term "blood-money" is used in Pickthall's
1953 translation, which, although more precise to the actual meaning of diyyah, might
have other meanings in English. Because it is often associated with crime or contract
killing, readers who are unfamiliar with the Islamic legal context of the book are in
danger of misinterpreting it. On the other hand, Al-Hilali &amp; Khan's (1996)
translation is the most culturally based since it includes the transliterated term diya with
blood-money, which helps to clarify the concept for those who are not acquainted with
Islamic law while still maintaining the original meaning. This dual approach helps to
maintain both accuracy and context, even if additional footnotes or explanation are
needed for a thorough understanding. These translations, taken as a whole, illustrate the
challenges of comprehending culturally loaded concepts like diyyah. Without sufficient
explanation, readers can misunderstand the notion or ignore its religious-legal
significance, highlighting the value of cultural competency and contextual

understanding in Quranic translation. (Azzam, Al-Ahaydib, &amp; Al-Huqail, 2015).

2.2 Morphological shifts in Arabic

With a unique morphological structure that combines vocalic patterns with
consonantal roots, Arabic is a Semitic language. in order to develop a diverse set of
terms. Although this system remains a core component of Arabic morphology, it has
evolved greatly across numerous forms, including Classical Arabic (CA), Modern
Standard Arabic, regional spoken dialects, and Arabic (MSA). Many dialects have

gradually lost their morphological complexity. The majority of modern spoken
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languages have lost the grammatical dual form and case inflections, which are essential

components of CA (Watson, 2002) .

Because of its root-and-pattern morphological structure, Arabic, a Semitic
language, has undergone extensive morphological changes over the centuries. This
system uses consonantal roots and vocalic patterns to create words, such as kitab "book"

or katib "writer".

Meanwhile this system has been through through multiple changes. Differences in
productivity and application among Arabic dialects (Ryding, 2005). Watson (2002)
found that case endings and the dual form (kitabani, two books) are rarely utilised in
spoken languages.God's inspiration is sometimes referred to as Wahy (>3), such as in
Wahy Allah ila nabihi (God inspired His prophet), which is a basic word indicating
inspiration. Awha means to inspire, but as a causative form, it suggests a stronger or
immediate impact. This type may arise in conditions similar to Wahy, but it adds a

nuance of powerful inspiration, heightening the effect of the inspiration. (Owens 2013).

Another example is Sami'a (=), which means "to hear" in both Classical and
Modern Standard Arabic. Asma'a (z=~) is the feminine version. Causative form implies
to cause or induce hearing. This change is common in classical Arabic, but it may also
be seen in both classical Modern forms, indicating the language's shift towards more

complicated notions of causation. (Holes, 2004).

2.3 Morphological shifts in the Holy Quran

More than 1.5 billion Muslims worldwide, many of whom speak several languages,
follow the sacred text known as the Holy Quran. Although the original Arabic form of

the Quran is recited, offering precise translations and well-explained explanations in
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people's native tongue or in widely spoken languages like an excellent translation into
English can considerably improve one's understanding of the message. Furthermore,
correct translations may provide non-Muslims with better insight into the Qur’an, so
promoting a more precise and equitable understanding of Islam. This is especially

important in fighting deliberate attempts to pervert Islamic values. (Al Mayah, 2022).
Here are some examples of morphological shifts in the Holy Qur’an:
Example 1: "s2%7 (1 U-'-'-'-'J/jC}-’(;—// Liis 5/ (a8 &Ll 5 5/ U].. " Surah An-Nisa (4:163)

In Classical Arabic, the word >3 translates as "to inspire" or "to reveal." In the
Quran, the most commonly used form is ,g_éji which is a causative and amplified version
ofthe verb. This change in form highlights the active, intentional, and heavenly character

of the communication, adding layers of meaning beyond mere inspiration. (Al Mayah,

2022)

The Quran's use of -~ highlights that revelation is a deliberate and potent act of
God, rather than anything passive or conceptual. It highlights the authority and certainty
of divine messages, notably those given to the Prophet Muhammad (PBUH) and later

prophets .

The verb's form also resembles a Quranic artistic technique in which rhetorical force
and theological depth are expressed through morphological changes. The shift from a
simple to a causative verb form in the Quran reflects the goal of revealing the divine-
human connection, which is actively disclosed by God and actively accepted by
prophets. This modification illustrates how the Quranic Arabic language's morphology
is not only grammatical but also intimately connected to its meaning and consequences.

It improves the Quran's message in terms of linguistic accuracy and spiritual profundity.
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Example 2: ”“-B-J/f—b A Gsliall 280" Surah Maryam (19:23)

#& means "he came"—a simple, active verb.
¢l on the other hand, means "he made [someone] come" or "he drove [someone] to

[a place]."

Surah Maryam (19:23) uses the word belal to express Maryam's tremendous bodily
and emotional experience during childbirth. The use of the causative form emphasizes
that it was not a choice act the overwhelming anguish and divine mandate forced her to

seek refuge beneath the palm tree. (Holes, 2004) .

WSECARFHE expresses haste, anxiety, and heavenly orchestration. If the verse
had used %, it would simply convey that Mary arrived to the tree alone, without

expressing the power of the circumstance. (Holes, 2004).

2.4 Empirical Studies on Quran Translation

This part analyses previous research on the translation of the Holy Quran, as well
as studies on Arabic morphology, and emphasizes the contrasts between this study and

others in terms of goals and methods.

McCarthy (2003) investigated the relationship between Arabic morphology and
semantic interpretation, focusing on the impact of morphological features like causative
and intense verb forms on Qur'anic verse comprehension. McCarthy showed how
morphological changes in verb forms, such as > sl (to inspire) and s (to cause to gush),
can convey subtle theological implications. The study highlighted the significance of

morphological awareness in comprehending the deep meaning contained in Qur'anic
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Arabic, as well as the critical role that morphology plays in interpreting religious

literature .

Ryding's (2005) analysis of the effects of causative forms) e. g ,(Jﬁi , .reflexive
forms) e. g ,(J=8 , .and intensive forms) e. g (0%, .on minor shifts in meaning is similar.
Ryding also examined the use of these morphological characteristics in Classical Arabic,
with a particular emphasis on holy texts such as the Qur'an, concentrating on how minute
grammatical changes impact how readers interpret the material. In particular, in religious
and literary settings, the book was a wonderful resource for understanding how Arabic
morphology adds meaning. Reinforcing the key role of functional categories in
influencing clause structure, the results confirmed that morphological differences have
a direct syntactic impact and offered empirical evidence in favor of a feature-based

account of grammatical diversity in Arabic .

Haider (2010) studied derivational verb patterns in Classical Arabic and Modern
Standard Arabic, with a particular focus on how they altered verb meaning. The study
looked at how changes in the form of verbs, such as (causative) and (intensive), changed
how we understood the Qur'anic scripture. Haider examined these shifts in classical and
modern Arabic, concentrating on the subtle semantic shifts that took place as verb
morphology changed. This study helped us comprehend the historical development of

Arabic verbs as well as their syntactic-semantic connections .

Using four Quranic interpretations Ibn Kathir, Al-Tabari, Al-Suyuti, and Al-
Sabouni Yasmeen Abedelrazq (2014) assessed the accuracy of the translation of 16
homonymous pairs of the Holy Quran in four English translations: Yusuf Ali, Pickthall,

Arberry, and Al-Hilali &amp; Khan. The study found that the majority of translators
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were unable to convey the intended meaning, with the exception of Khan and Al-Hilali's

version, which was often better at translating homonymous pairs .

Pickthall (1930), Ali (1982), Arberry (1996), Abdel Haleem (2004), and Al-Hilali
&amp; Khan (2018) are the five well-known English translations of the Arabic phrases
glaivland glaul that Al-Abbas and Al-Khanji (2019) analyzed. According to the
research, the translators used these ideas interchangeably and did not make clear the

essential distinctions between them .

In a similar vein, AlI-Wadhhan and Al-Abbas (2022) looked at the challenge of
translating homophones. By concentrating on nine pairs, the research demonstrated how
challenging it is to convert Al-Mushakalah from the Holy Qur'an into English. It
examined the precision of translating these terms in five well-known Qur'an
translations—Shakir (1987), Yusuf Ali (1982), Abdel-Haleem (2005), Al-Hilali &amp;
Khan (2018), and Yusuf Ali (1982)—based on six famous exegeses of the Holy Qur'an:
Ibn Kathir (2009), Al-Sabouni (2004), Al-Saadi (2002), Al-Qurtubi (1997), Ibnu'Asyur
(1997), and Al-Zamakhshari (1966). The translators consulted the Collins English
Dictionary to make sure that the English equivalents they selected corresponded to the
interpretations given in the exegeses. The study found that the majority of the
homonymous pairings that were analyzed were translated incorrectly by the translators.
Yusuf Ali's translation came after Al-Hilali and Khan's, which was the most accurate in
conveying the intended meaning. While the Sahih International version was the least
consistent with the exegeses' interpretation, Abdel-Haleem and Shakir were nearly equal

in accuracy .

The translation of Allah's names, which are almost interchangeable in the Holy

Qur'an, was studied by Al-Adwan and Al-Abbas (2023). The research examines the
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semantic, grammatical, and theological effects of chosen words, as well as how various
translators convert these sacred names into English. The difficulty in describing minute
distinctions between names that seem similar in Arabic but have different spiritual or
environmental meanings was highlighted by Al-Adwan. The study emphasized the need
for precise and culturally sensitive translation, especially when working with religious
texts, and it offered advice on how to evaluate translation decisions. impacted the

reader's perception of Allah's attributes.

2.5 Concluding statement

The phenomenon examined in this thesis is adequately contextualized in this
chapter. For example, the researcher focused on the difficulties involved in translating
the Holy Quran, such as how to communicate the language, style, and cultural features
in the TL. This is due to the fact that the Quran, which is rooted in the identity of these
cultures, offers a wide variety of practices, rituals, and ideas that are based on Arab and
Islamic traditions. It is quite difficult to translate these components correctly, and in
order to create a genuine and meaningful interpretation, the translator must have a solid
understanding of Islamic culture. In order to provide non-Muslims a better
understanding of the Quran, and hence advance a more accurate and fair understanding
of Islam, this chapter also examined morphological shifts in Arabic in general, as well
as those in the Holy Quran, which are crucial to understand. The pertinent theoretical
and methodological literature is also reviewed. On the topic of morphological alterations

in the Holy Quran, the literary exegesis in this chapter supported certain prior findings.
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CHAPTER THREE
Methodology

3.0 Overview

This chapter explains the methodology used in this study. The researcher selected
verses for analysis that include morphological alterations in words. The chapter provides
a brief overview of the translations of the Holy Qur'an compared in the study, as well as
the reasons behind their selection. It also discusses the data collection technologies, data

analysis, and methods. The Qur'anic exegeses mentioned are also identified.

3.1 Sample of the study

The major purpose of this research is to translate selected sentences from the Holy
Qur'an that contain morphological changes into English. To guarantee that the gathered
data adequately represented the morphological shifts and gave correct interpretations of
the morphological shift's terms under examination, the researcher questioned three
academic scholars who specialize in Qur'anic sciences. Some passages were omitted due
to concerns that they did not provide clear evidence of morphological changes. The
verses in Table (2) below were chosen because they were not properly studied in
previous studies.. additionally, the researcher evaluated multiple translations, exegeses,
and dictionaries of all verses encompassing morphological shift pairs/sets and
discovered that these are the most challenging for translators to handle due to their high
degree of semantic overlap. The vast number of lexical items used as translations for
these terms, combined with the use of the identical equivalent to refer to each word in
the morphological shifts pair, rendered them challenging to render. As a result, extreme

caution must be exercised to assure the accuracy of their translations.
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Table (3.1) contains the final list of verses analyzed in this study. The terms that

signify morphological alterations were highlighted.

Table 3.1: A list of studied verses that include morphological alterations.

NO

Verse

Chapter

Verse No

[a—y

e @ais il 1 il ol 06

Isra

62

Ay bl 8 shtlas 5 A3 0 a8 A

Isra

70

55 o 80 4l 52 Hian G bl 3 65

Yusuf

21

aa &0 455 3 L 1y Sy s

Al-Fajr

15

a8 5 s daaiy Rl

Al-Fajr

15

B AT Gy D) UGS 8 &0 53 1,085 Y (8

Al-Tawbah

94

A, 505 LB V) aald o gk Ll ¥ 08

Yusuf

37

Al-Tahrim

3

O [0 [ N || | | W[

Sl Al A 06 1 Gl Ga s

Al-Tahrim

3

—
(e)

Exh 0 ex s phentloent
B8 G yiag a3 (8

Sura Al ‘Imran

15

—
—

gun:j :)ﬁr/ Eiy“L:’ a’s’;:’.’.:ﬁ Jg

Sura Al-Kahf

103

—_
[\

s 5 4a Al 51 o (ma 33

Sura Al-Baqarah

132

—_
(%)

12 B0 Alay 3 slaghs £ 4

Sura Al-Baqarah

133

—
B~

& stind 180l 4y adla g 240

Sura Al-An‘am

151

—
(9]

O3 K% eﬁﬂ 4 égu‘é 5553

Sura Al-An‘am

152

—_
(o)

Sura Al-An‘am

153

—_
-

Sl G5l 35 5 5 4y (o 0l o (&1 5

Sura Ash-Shura

13

—
o0

A1 28005 808 e SISl ) i 2

Sura An-Nisa’

131

—_
\O

Bl 00 5 il Uiiagy

Sura Al-
‘Ankabut

20

ugjgsmj&\fulumﬂ\yumwuemjj

Sura Lugman

14

21

Sl ) sadl ) (i 5 (s 525 a0 53 45 Uikay Las

Sura Ash-Shura

13

22

VL) 43301 53 i) iass

Al-Ahqaf

15

23

Ga &3 L 318305 33ally s

Mariam

31

24

O B (e S V3] 3 ) pa s

Al-Nisa

11

25

o 5 & Gag dnas 30 Oe

Al-Nisa

11




23

NO
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Chapter

Verse No
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NO Verse Chapter Verse No
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3.1.1 English Translations of the Holy Quran
Muslims all around the world speak different languages, and the Holy Quran is their

leader in Islam, hence translating the Holy Quran is vital for understanding its meanings
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and messages. Several English-language translators of the Holy Quran have contributed
significantly to making the sacred document available to a global audience. Their
profession requires not only linguistic translation but also a solid understanding of
Islamic faith, Arabic grammar, and cultural context. Notable translators, including
Abdullah Yusuf Ali, whose translation is known for its poetic style and extensive
commentary, and Muhammad Marmaduke Pickthall, who sought a more literal

interpretation, have helped English-speaking readers engage with the Quran's message.

Table 3.2 : A list of the most popular translators of the Holy Quran

. . Year of
No English Translation Translators Publication
1 The Meaning of the Glorious Muhammad Marmaduke 1930
Koran Pickthall
2 | The Meaning of the Holy Qur'an Abdullah Yusuf Ali 1934
3 The Quran,A New Translation M.A.S. Abdel Haleem 2004
4 The Quran: A Cont.emp orary Dr. Safi Kaskas 2015
Understanding
5 The Message of the Quran Muhammad Asad 1980
6 The Noble Qur'an in the English Al-Hilali and Khan 1996
Language
7 The Holy Quran Muhammad Sarwar 1929

This study focuses on five translators from the list above, including some updated
versions. They are Abdullah Yusuf Ali (1934), Pickthall (1930), Sarwar (1929), Al Hilali
and Khan (1996), and Abdel Haleem.(2004) . These translators were selected not only
for their familiarity within the Muslim community but also for their diverse cultural and

academic backgrounds, which may offer more layers of understanding.
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3.2.2 Examined English Translation of the Holy Quran
A short summary of the translations used in this study is provided below. These
translations were chosen because they are widely accepted among Muslims, as well as

the translators' different linguistic and cultural backgrounds.

3.2.2.1 The Meaning of the Glorious Koran (1930)

Marmaduke Pickthall was among the first Muslims to translate into English.
Pickthall, a British convert to Islam, used formal, archaic English to express the majesty
and dignity of the original Arabic. Pickthall's translation is noteworthy for its formal,
reverent English. As a result, it is recognised as one of the first genuine English
translations by a Muslim and is today praised for its grammatical elegance and gracious

tone. Kidwai in 2007.

3.2.2.2 The Meaning of the Holy Qur'an (1934)

Abdullah Yusuf Ali's translation stands out for its rich, poetic English and extensive
comments. This translation distinguishes out because it includes extensive annotations
that explain historical, theological, and linguistic aspects of the Quran, making it a

wonderful resource for both study and devotion. Kidwai. 2007.

3.2.2.3 The Noble Qur'an in the English Language by Al-Hilali and Khan (1996)
Dr. Taqi al-Din al-Hilali and Dr. Muhammad Mohsin Khan created the translation,
which was first published in 1974. The interpretations of al-Tabari and Ibn Kathir form
the basis for this translation. Its language is good, and the Kingdom of Saudi Arabia

began printing it after minor adjustments (Al Nadawi, 1997).

3.2.2.4 The Holy Quran (1929)
Muhammad Sarwar's translation is one of the first English translations of the Qur'an

published in the twentieth century. It was designed with the goal of making the meanings
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of the Qur'an more accessible to English-speaking audiences, particularly Muslims
living under British colonial rule and non-Muslims interested in Islam. Sarwar's
translation is straightforward, accessible, and very literal, with the goal of remaining as

true to the Arabic phrase as possible while also maintaining English intelligibility.

3.2.2.5 The Quran ,A New Translation (2004)

M. A. S. Abdel Haleem's "The Qur'an: A New Translation" (2004) is one of the
most well regarded and contemporary English translations of the Qur'an. It is published
by Oxford University Press and strives to portray the Qur'an's message in clear, fluent,
and modern English while maintaining true to the original Arabic meaning. Abdel
Haleem, an Egyptian-born researcher and professor of Islamic Studies at SOAS
(University of London), uses his extensive linguistic and intellectual knowledge to

create a translation that strikes a compromise between correctness and readability.

3.3 Data Collection

This study focuses on the rendering of words with morphological changes in five
translations from two sources. The Qur'anic Arabic Corpus website offers seven parallel
English translations of all verses in the Holy Qur'an, from Sahih International, Pickthall,
Yusuf Ali, Shakir, Sarwar, Arberry, Al-Hilali, and Khan. The second source is Abdel
Haleem's Holy Quran translation, which was personally investigated. Figure (I)

illustrates a verse, followed by seven translations.
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Chapter (53) surat l-najm (The Star)

-~ .I.F}i""q ~h -

() gy

1s0)

ahih International: It is not but a revelation revealed,

ickthall: It is naught save an inspiration that is inspired,

usuf Ali: It is no less than inspiration sent down to him:

hakir: It is naught but revelation that is revealed,
uhammad Sarwar: It is a revelations which has been revealed to him
ohsin Khan: It is only an Inspiration that is inspired.

Arberry: This is naught but a revelation revealed,

Figure I: A sample of a verse followed by seven translations of the Holy Qur'an

3.4Data Analysis

This study used a qualitative descriptive technique, which comprises providing a
systematic and detailed description of selected data gathered through appropriate
sampling, data collection, analysis, comparison, and presentation. This method is
especially useful when seeking to provide a comprehensive, brief explanation of a single
occurrence (Sandelowski, 2000). The selected translations that contain morphological
shifts are analysed by commenting on them in terms of accuracy, stylistics, and
commitment to meaning, as well as highlighting the differences between these
translations, in order to derive some conclusions about these translations and determine
which of them was the most successful in translating morphological shifts in the

Glorious Quran.

3.5Procedures
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Collecting relevant theoretical and empirical studies.

. Identifying research topics and objectives.

. Collecting English translations of Arabic Qur'anic texts with selected
morphological alterations among five translations. The English equivalents of
the morphological alterations in the words under consideration were presented
in tables as interpreted by each translator.

. Forming a conclusion.

. Outlining recommendations for future research.

. Indexing references using APA style.



4.0 Overview

CHAPTER FOUR

Finding and Discussion

This chapter focuses on answering the study's questions, which include:

30

1) How do the lexical choices of the five pairs of morphologically related

verbs in the Holy Quran, namely, a_SV/a_S Wills | a s/ a2/ s> and

oa¥/ i differ in three English translations?

2) To what extent could the selected English translations reflect the meaning of

morphological shifts in the selected verbs based on the Quranic exegeses and

Arabic-Arabic dictionaries?

4.1 Analysis of the Morphologically Related Pair

4.1.1 Lexical Choices in the English Translations of a_s /a_s

According to Arabic-Arabic dictionaries such as Lisan al-"Arab (Ibn Manzir, n.d.)

and al-Mu ‘jam al-Wasit (Majma“ al-Lugha al-‘Arabiyya, 2004), the phrases »_SI /»"S are

derived from the same root ,2)% ,which means "to be noble, generous, or of elevated

status." The Holy Qur'an mentions ~2S in two verses (see appendix 1 for full verses).

Table (4.1) lists the English equivalents identified by the translations under examination.

Table 4.1: All occurrences of 28 in the Holy Qur'an with their translations

No. | (Chapter: Sarwar Abdel Pickthall | Yusuf | Al-Hilali
verse) Haleem Ali & Khan

1 (17:62) | honoured Honoured hast hast have
honoured | honoured | honoured

2 (17:70) honoured Honoured have have have
honoured | honoured | honoured
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Table (4.1) demonstrates that there was consistency among the translators in
rendering the term ~_S into English. They all tended towards honoured, reflecting the
connotation of treating someone with great respect. The term a_S| appears three times in

the holy Quran in various passages, as seen in table (4.2) (see appendix 1 for full verses) .

Table 4.2: All occurrences of eJSi in the Holy Quran with their translations .

No. (Chapter | Sarwar | Abdel Pickthall | Yusuf Ali | Al-Hilali
: verse) Haleem & Khan
Look Receive make make
1 (12:21) | Be kind . honourabl | comfortabl | comfortabl
after him
y e e
honors | honoure hath has
2 (89:15) him d honoured honoured honoured
) honore . giving giving
3 (89:15) d me honour | honouring honour honour

Table (4.2) shows that the word Sl was rendered similarly in all five English
translations. Pickthall chose various derivations of honour for each instance. Yusuf Ali
and Al-Hilali & Khan also chose honour on two occasions, but chose the phrase make
comfortable on the third. Similarly, Sarwar chose honour on two occasions but be kind
on the third. In addition, Abdel Haleem selected honour twice and looked after in the

third.

4.1.2 Accuracy of the English Equivalents

The terms »_S! /a°S have the same root, but the morphological change in the verb
pattern causes a little variance in meaning. Qur'anic exegeses, such as Ibn Kathir (2009)
and Al-Samarrai (n.d.), suggest that the term S refers to intensification or repetition. It
refers to the act of greatly or repeatedly honouring someone, and is typically associated

with status. In contrast, S refers to a single act of honouring and is frequently
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associated with festivities. As a result, the two words distinguish between a lifetime

honour and one bestowed on a certain occasion.

Based on the English counterparts chosen by the translators in Tables (4) and (5)
above, it appears that the slight difference in meaning was not caught in their
translations. They rendered both terms with honour, which fails to communicate the
significant subtleties in the meaning. The sole time Yusuf Ali and Al-Hilali & Khan used
the word make comfortable was in a different context, reflecting the notion of hospitality
rather than divine favour. Also, Abdel Haleem's lexical choice of look after, which
means fake care of someone or something according to the Cambridge English
Dictionary, is interpretive yet highly successful in communicating the intended meaning.
It might be argued that the derivation system in English is less rich than in Arabic,
preventing numerous subtle meanings from being derived from the same root. The
semantic qualities of »_S! /a"S cannot be mirrored by individual lexical items, hence both
meanings are merged into a single word: honour. To address the morphological
difference between English and Arabic, the translators may have indicated the inherent
shades of meaning by employing an adverb like significantly before or after the word

honour.

4.2 >\ 23 Analysis of the Morphologically Related Pair

4.2.1 Lexical Choices in the English Translations

According to Arabic-Arabic dictionaries like Lisan al-"Arab (Ibn Manzir, n.d.) and
al-Mu‘jam al-Wasit (Majma“ al-Lugha al-*Arabiyya, 2004), the stem verb > is derived
from the root > and meaning "to be saved, rescued, and delivered from destruction."

The term > is mentioned in 10 verses of the holy Qur'an gathered from the corpus (see
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appendix 1 for complete verses). Table 6 lists the English equivalents identified by the

translations under examination.

Table 4.3: All occurrences of the word (- in the holy Quran with their translation

Hilali
No | Chapter: | g, wvar | Abdel Pickthall Yusuf Ali | and
verse Haleem
Khan
1 | (66:11) rescue save deliver save save
2 | (21:74) save saved delivered him | saved him | saved
him
3 [(10:103) | save save save deliver save
4 1(26:170) | save saved Saved him delivered | Saved
him him
5 | (27:57) save saved saved him saved saved
him him
6 |(29:15) saved saved rescued him | saved him | saved
him
7 | (37:76) rescued saved saved him delivered | rescued
him him
8 |(23:28) saved delivered saved us saved us saved us
9 1(40:41) salvation salvation deliverance salvation | salvation
10 | (54:34) saved saved rescued delivered saved

Table (4.3) illustrates the lexical choices and variations in translating .~ indicating
how translators perceive the subtlety of "to be saved, rescued, or delivered from
destruction ". According to the subtle difference between >3 and =i in light of the
semantic distinction identified by Al-Samarrai, s best rendered as save, as it allows
for gradual and extended deliverance. According to Arabic dictionaries, the word s
means "to rescue, and deliver." This word appears eight times across different verses.
The English equivalents chosen by the translations under consideration are listed in

Table (4.4).
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Table 4.4: All occurrences of the word /i in the holy Quran with their translation

No S:;ig:er’ Sarwar ﬁ'z&‘:m Pickthall | Yusuf Ali gﬂlah
Khan

1 |(2:50) save save rescued saved saved

2 | (7:141) save saved deliver rescued rescued

3 [ (7:165) saved saved rescued rescued rescued

4 | (11:116) saved saved saved saved saved

5 1(10:22) rescue save deliver deliver deliver

6 |(20:80) saved rescued delivered delivered | delivered

7 1(26:65) brought | saved saved delivered | saved

8 | (21:88) saved saved saved delivered | delivered

Each translator understands the word slightly differently, using English counterparts
such as saved, rescued, and delivered. This emphasizes lexical variation in translating
sophisticated Arabic verbs. > is more accurately translated as rescue, reflecting the
immediacy and suddenness inherent in the verb , which reflects sudden, decisive

intervention , also strongly event-oriented and momentary.

4.2.2 Accuracy of the English Equivalents

Translators commonly translate the phrases > and =l as deliver, save, or rescue
since they have the underlying meaning of saving someone from danger, injury, or
destruction. In traditional Arabic, s refers to being saved, and it implies gradualness,
occurring repeatedly and over long periods of time but >, the causal version, denotes
speed and immediacy in deliverance, and is used to describe rescue that occurs suddenly
and without delay (Al-‘Ouri, 2025). In English, the distinction between these meanings
is collapsed into verbs like save, rescue, or deliver, because English does not always
encode causative complexity. As a result, translators frequently select the closest

equivalent that conveys the overall concept of salvation or rescue, even if particular



35

grammatical or semantic nuances in Arabic are lost. In other places, the translators chose
the word salvation to render the meaning of 3l»: as a noun, demonstrating how the

translators deal with words based on context.

In order to determine the accuracy of the lexical choices made by the translators,
the definition of the English equivalent they selected is provided in Table (8) according

to the Cambridge English Dictionary.

Table 4.5: The definition of the English equivalents selected by the three translators

for the words 2\ A
Word Definition
save “keep safe or rescue (someone or something) from harm or

danger.”

deliver “to save someone from a painful or bad experience”
rescued “save (someone) from a dangerous or distressing situation.”
salvation preservation or deliverance from harm
brought past and past participle of bring

The definitions showed that the English equivalents chosen by the translators reflect
general semantic equivalence but fail to capture the qualitative distinctions encoded in
> and >, The verb save, which was the most preferred equivalent for both terms,
keeps the general meaning of protection from harm. However, it is broad and does not
reflect any sense of gradualness or sudden rescue. The verbs rescue and deliver indicate
a stronger sense of urgency, which makes it more semantically compatible with )
The translators, however, were inconsistent in using these words as they also appear as

equivalents for 3.

Pickthall, Yusuf Ali, Hilali & Khan, and Abdel Haleem rendered the meaning of
both nouns > and>if by utilizing the words "save," "deliver," and "rescued. In most

cases, Pickthall translates the verb > as save, deliver, and the phrase > as save,
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deliver, rescued. Without emphasizing the causal component of >, Pickthall views
both forms as salvific actions. However, the translations by Yusuf Ali, Abdel Haleem,
Hilali, and Khan are more descriptive and sometimes try to capture subtleties. Yusuf Ali
translates > as "save, deliver, and sometimes rescued," while >3 as "save, deliver,
and occasionally brought to safety." He sometimes uses a stronger or vivid English verb
for Gej, expressing the causative connotation of "to cause someone to be saved." The
four translators attempt to portray the meaning according to the context, as opposed to
Sarwar, who uses the word "brought," which is the past and past participle of "bring"
according to the English lexicon and might be considered a mistranslation based on

definitions and exegesis.

Hilali and Khan attempt for clarity, using "save, deliver, and rescued" with
parenthetical clarifications and explanatory phrases to convey the meaning of both
words > and 3. Hilali and Khan make the strongest endeavor to emphasize the
causative function of -~ through explanatory sentences. The best lexical choice for the
word > according to the subtle difference in meaning is “save” which Can imply
ongoing or sustained rescue over time and semantically flexible enough to reflect
process and duration. Whereas - best lexical choice is “rescue” which best reflects

sudden, decisive intervention.

According to Al-Samarrai(2007), the verb () is associated with deliberation and
gradualness, whereas (s»>3) conveys swiftness and immediacy. .~ implies a process that
requires time, while (»ildenotes deliverance that occurs instantaneously. An example of
this distinction appears in Siirat al-Baqarah (2:49) & sk 3K 5a sk (32 5% JI (e B80SG5 3 5)
ke 2K0% 0y 230 eﬁ‘é G5 el & a5 2Kl G AN (illand Sarat al-Bagarah (2:50)

(Osobs il G O okl &wals Kadll & W 33 The period during which the
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Israelites were in the sea was not equal to the period they spent under the domination of
the family of Pharaoh; rather, the time spent in the sea was certainly shorter.
Accordingly, the verb lis used to express the brevity of that period, indicating an
immediate act of deliverance, whereas (reflects a longer duration, involving
deliberation and gradualness in the act of deliverance. The translators use the same
lexical choice to render the meaning of the pair without paying attention to the subtle

meaning difference.

4.3 Analysis of the Morphologically Related Pair i\ a8

4.3.1 Lexical Choices in the English Translations

The word % is derived form from 28 which means exploded / detonated
something: caused it to burst forth or erupt, according to Arabic- Arabic dictionary such
as Lisan al-‘Arab (Ibn Manzir, n.d.) and al-Mu'jam al-Wastt (Majma“ al-Lugha al-
‘Arabiyya, 2004). The base stem is % and belongs to the basic triliteral form indicating
that the subject actively causes something to burst forth or erupt. The verb J>& is derived
from which describe an event that occurs spontaneously or from within, without explicit

external agency , the word & focuses on the phenomenon itself and its internal eruption.

The verb ,>& mentioned in the quran in five verses that were collected from Qur’an
corpus . The English equivalents selected by the translations under investigation are

listed in Table (4.6).
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Table 4.6: All occurrences of the word 32 in the holy quran and their translation.

Hilali
No | Chapter: | o, war | Abdel Pickthal | 15U | g
verse Haleem Ali
Khan
1 | (18:33) flowing Flow gush forth flow gush
forth
2 | (36:34) flow Gush out gush forth gush gush
forth forth
3 1(54:12) burst forth | burst gush forth gush gush
forth forth
4 |(82:3) merged Burst forth poured forth | burst burst
forth forth
5 |(76:6) flows Flows gush forth flow gush
abundantly forth

The table shows how translators understand the nuance of "gush forth," "burst

forth," "poured forth," "flow," and "merged."

According to the chosen Arabic

dictionaries, the word )>& meaning to spontaneously burst forth, emerge, or flow with

power. This term appears three times in the same or separate verses; the English

equivalents chosen by the versions under consideration are presented in Table (4.7).

Table 4.7: All occurrences of the word A& in the holy Quran with their translation

No | Chapter:verse | Sarwar | Abdel Pickthall Yusuf Hilali &
Haleem Ali Khan

1 | (17:91) flowing | Pour gush forth | gush gush forth
through forth

2 | (17:91) flowing | Pour abundantly | abundant | abundantly
through

3 | (76:6) flows Flows gush forth | flow gush forth
abundantly

Each translator understands the term differently, using English equivalents such as

"gush forth, flow, abundantly". This emphasises lexical variation in translating

sophisticated Arabic verbs.
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4.3.2 Accuracy of the English Equivalents
Translators frequently translate the phrases s> and 3% as "gush forth, flow, and
abundant," which typically depict physical motion. The words " 33" and "3&" have
different meanings and are translated differently in English. The Arabic lexicon defines
Jadas a causative, transitive verb indicating that the subject actively causes something
to burst forth or spill. English translations, such as Pickthall and Yusuf Ali's use of "burst
forth," generally convey the physical action but do not always make the causative agent
explicit, whereas Hilali and Khan frequently use phrasing like "caused to gush forth" to
reflect the verb's agent-driven nature, which is more closely aligned with Quranic

CXCLZEeSEes .

In contrast, )& refers to a self-initiated eruption. English equivalents for "gushed
forth," as well as terms like "making it gush forth" and "causing it gush forth," accurately
capture this spontaneous quality, reflecting both the morphological and semantic aspects
of the original Arabic. Translations of A& reliably convey its self-occurring action.
However, translations of 3% vary in how well they represent the causal nuance,
emphasising a small but substantial difference between the two verbs in both form and
meaning. Sarwar's use of "flow and merged" in rendering the word 8 is less expressive.
According to the Cambridge Dictionary, "merged" means to combine or cause to
combine to form a single entity, and the word _»% is a causative, transitive verb,
indicating that the subject actively causes something to burst forth or gush. Using

"merged" does not convey the meaning, so this can be considered a mistranslation.

To determine the accuracy of the translators' lexical selections, Table (4.8) provides
the definition of the English equivalents they chose based on the Cambridge English

Dictionary.
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Table 4.8: The definition of the English equivalents they chose based on the
Cambridge English Dictionary.

word definition

Gush to flow out quickly and in large amounts. It often describes a sudden and
forth uncontrolled release of a liquid or an outpouring of emotions or words.
Burst means to emerge suddenly and violently, often with great intensity or
forth force. This phrase is commonly used to describe situations where

something erupts or breaks out unexpectedly.

Flow (of a fluid, gas, or electricity) move along or out steadily and continuously
in a current or stream

Poured | Ofliquid, to flow, stream, or gush forward or outward in great volume or
forth at great speed

Abunda | existing or available in large quantities; plentiful
nt

merged | combine or cause to combine to form a single entity

Al Tabari's review on Sturah Al Infitar (82:3) and Siirah Al Isra’ (17:91) suggests
that the best lexical choices by the three translators are "burst forth and poured forth,"
which means the subject is the doer of the action. Using "gush forth and flow" is not
recommended because it is less precise for causative & and misses both force and
causative nuance.In contrast, the term LS indicates spontaneous eruption or gushing,
without an external agent. Therefore, the ideal lexical choice is "gush forth and burst
forth," which best portrays self-initiated, violent eruption. Sarwar argues that using
"Pouerd forth and flow" is weaker and lacks the sensation of fast, powerful, and
spontaneous emergence, making it the least evocative translation of the term 28, Gush
forth best captures J>&, whereas burst forth works well for both, depending on context.
Hilali, Khan, and Abdel Haleem are the most accurate in expressing both the
morphological form and the semantic meaning, directly indicating causation for 538 and
spontaneity for A& For example, )% is often read as "caused to gush forth",
demonstrating the agent's action, whereas 3% is rendered as "gushed forth",

emphasising spontaneous eruption. Translators like Pickthall and Yusuf Ali typically
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utilise literary phrases like "burst forth" or "flowed forth" to capture the imagery while
leaving the causative or reflexive complexity unexplained. These vivid descriptions do
not always specify whether the action is triggered by an agent (J3%) or occurs
spontaneously (3%). Therefore, when evaluating accuracy in light of both dictionary
definitions and Quranic exegeses , Hilali and Khan provide the most true interpretation

of the pair.

Al-Samarrai (2007) distinguishes between satand sadlin that the former denotes the
deliberate initiation of the action through the direction and agency of an external actor,
whereas the latter indicates the occurrence of an outburst in a gradual, self-generated
manner, focusing on the result rather than on the agent. Thus, 2% denotes the act of
causing an explosion through an external agency, implying intention, deliberateness, and
control over the event. An example of this is found in Siirat al-Qamar (54:12) U)aé3)
(Gse G253\, where the act of bursting forth occurs through a direct divine action that is
intentional and orderly. By contrast, the verb »& involves a subtle yet significant
semantic difference that is crucial for meaning and interpretation. »»& denotes the
occurrence of an explosion or outburst from within itself, that is, the event develops
autonomously rather than being the result of a direct external action, as illustrated in

Siirat al-Bagarah (2:60)¢&e 552 Gl 4is & jadild) |

4.4 Analysis of the Morphologically Related Pair <\ <

4.4.1 Lexical Choices in the English Translations

The verbs =5 and =3l come from the same stem root s which means
"commanded someone and emphatically urged him to do what must be done."
According to Arabic-Arabic dictionary, such as Lisan al-"Arab (Ibn Manziir, n.d.) and

al-Mu‘jam al-Wasit (Majma“ al-Lugha al-"Arabiyya, 2004). =5 is a derivative verb
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with one additional letter based on the pattern J=8, which expresses intensity, emphasis,
and repetition. =l is a derivative verb formed by adding the hamzah to the pattern =i,
which generally signifies producing an action to occur or bringing it about from the doer
to the receiver. The verb (<=5 is mentioned in the Quran in six passages, gathered from

the Qur'an corpus and translated by Abdel Haleem.

Table 4.9: All occurrences of the word (#<s in the Holy Quran

No | Chapter | g, war | Pickthall | YT | Hilalig Khan | AP9¢l
: verse Ali Haleem

1 | (2:132) legacy enjoin legacy enjoined commanded
2 | (6:151) | command | command command | commanded | commands
3 | (6:152) | guide commandeth | command | commands commands
4 | (6:153) | guide ordained command | ordained commands
5 | (31:14) | advised enjoined enjoined | enjoined commanded
6 | (46:15) | advised commended | enjoined | enjoined commanded

The table (4.9) presents lexical choices and variations in translating <=,
illustrating how translators perceive the nuance of "command, enjoined, advised, legacy,
guide, and ordained". The verb "—=5" According to the Arabic dictionaries used, it
refers to informing or transmitting the will (the covenant, guidance, and order) without
implying repetition or excessive emphasis. The verb =l is mentioned in the Quran in
many forms. Table (4.10) shows the English counterparts of the seven times stated verb

=l in the Quran.
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Table 4.10: All occurrences of the word ~<slin the Holy Quran with their

translation
No | STAPLEr | Sarwar Pickthanl | \M*UT [ RHAL o abdel
(4:11) commandment | chargeth directs commands | commands

2 | (4:12) bequeathed bequeathed | legacies | bequeathed | bequests or
and or debts debts
debts

3 | (5:106) | bequests bequest bequests | bequests bequest

4 | (2:180) bequeath bequeath bequest | bequest bequest

5 1(2:181) the will (the will) bequest | bequest bequest

6 |(2:182) testator testator testator | testator testator

7 | (19:31) | commanded enjoined enjoined | enjoined commanded

The translators describe the meaning of the word =3l as "commands, bequests,

directs, the will, legacies and debts, testator, enjoined"

4.4.2 Accuracy of the English Equivalents

According to Arabic dictionaries like Lisan AL Arab and AL Waseet dictionary, the
phrase (<= s means "a command with emphasis and reinforcement" and the word (=l
means "He made a will and instructed another person regarding what ought to be done."
The translators use several lexical choices to represent both words based on their context.
The phrase <=5 is an intransitive verb that conveys emphasis and repetition. The
presence of the shaddah, which serves as a marker of intensification in Arabic,

strengthens the expression in communicating duty.

The verb "=5!" is a transitive verb that appears in the Qur'an in numerous forms,
including the present tense "=s" and the noun form "4xasl" To determine the
accuracy of the translators' lexical selections, Table (4.11) provides the meaning of the

English equivalent they chose based on the Cambridge English Dictionary.
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Table 4.11: The meaning of the English equivalent they chose based on the

Cambridge English Dictionary

No | Word Definition
1 command 1.give an authoritative order
2.dominate (a strategic position) from a superior
height
2 enjoin instruct or urge (someone) to do something
3 legacy 1. an amount of money or property left to
someone in a will
2. the long-lasting impact of particular events,
actions, etc. that took place in the past, or
of a person’s life
4 the will 1.the faculty by which a person decides on and
initiates action
2.a legal document containing instructions as to
what should be done with one's money and
property after one's death
5 guide show or indicate the way to (someone)
6 advised behaving as someone, especially the speaker,
would recommend; sensible; wise
7 ordained order or decree (something) officially
8 bequeathed leave (a personal estate or one's body) to a person
or other beneficiary by a will
9 bequests a legacy
10 directs control the operations of; manage or govern
11 testator a person who has made a will or given a legacy
12 debts something, typically money, that is owed or due
13 chargeth accuse (someone) of something, especially an
offense under law

According to the Quranic exegeses and the Cabridge dictionary, Abdel Haleem's

translation is the most expressive. He uses the word "command" to render the meaning

of =3, which is the best lexical choice that demonstrates the order is from dominant

and from superior height. He also chooses words like "bequests and testator" to render

the meaning of =3l in order to demonstrate the difference in meaning according to the
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morphological shift and the context itself. In a same vein, Pickthall, Yusuf Ali, and Hilali
& Khan successfully convey the idea of the command by utilising phrases like
"command, ordained, enjoin, bequest" and "chargeth, bequest, bequeathed." Sarwar
chooses the word "advise and guide" to render the meaning of <=, which is considered
the weakest and least expressive lexical option according to exegeses and Cambridge
dictionary study. Hilali & Khan and Abdel Haleem are the most expressive translations
that reliably preserve the legal and exegetical sense using "enjoined, commanded,
ordained" to translate <=s which means to command powerfully and emphatically,
respectively. The term "=s" translates to "make a will, bequeath, give a bequest,"
implying legal instructions. In contrast to Yusuf Ali and Pickthall, who may muddle the
distinction between =3 and sl by translating both with similar verbs "enjoin,
command, and bequests". Sarwar diminishes meanings and does not keep morphological
variations, making his translation less expressive. For example, using the terms "advise"
and "guide" softens the word =5, diminishing the emphatic power meant by the shadda
and which is connected to religious matters. Therefore, when considering accuracy in
light of both dictionary definitions and Quranic exegeses, Hilali, Khan, and Abdel Hale
The verb =5 emphasises and intensifies an instruction or command. The Qur'an
employs wasa in religious topics, but not ==l in this context. In contrast, sl is
commonly utilised in material affairs, like inheritance. The term = sl comes in religious
context only once, in Siirat Maryam, (19:31). 383015 s3ally a3l s &ad L (3l &5l ilaa 3)
=5 .) §65 &35 G s associated with a material requirement, zakah, indicating that it
carries stress and is closely linked to religious commands, in contrast to =i, which is
associated with material things. In the cited verse, ==l is utilised because the speaker
was still a child and not required in either prayer or zakah, therefore the lighter version

was used.em provide the most true interpretation of the pair.
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4.5 Analysis of the Morphologically Related Pair L\ Ui

4.5.1 Lexical Choices in the English Translations

The word & is a root stem from the word L. According to Arabic-Arabic dictionary
such as Lisan al-‘Arab (Ibn Manzir, n.d.) and Al-Mujam Al-Wasit (Majma“ al-Lugha
al-‘Arabiyya, 2004), it means "A great and important piece of news that carries truth and
certainty.", while Ll has a broader meaning than <. According to Hamlawi (1994), the
pattern J=8, including (&, implies intensification, exaggeration, and sometimes causality.
The pattern J=il, such as L, expresses causality and the action performed by the doer on
the object.The verb L is mentioned in fifteen verses of the Quran, selected from the

corpus and translated by Abdel Haleem.

Table (4.12) contains the English equivalents determined by the translations under

examination.

Table 4.12: All occurrences of the word L in the Holy Quran with their translation

h r . . Hilali Abdel
No | NPT Sarwar | Pickthall | YusufAli | gt | Abdel
(18:13) story story story story story
2 (66:3) divulged divulged divulged told told
told told told told told
3 (5:27) the true truth the truth of | the story the story
story the story
4 (6:67) prophecy | announcement | message news prophecy
5 (9:70) | the stories the fame the story | the story the stories
6 (9:94) told told informed | informed told
7 | (10:71) the story the story the story news the story
8 | (12:37) tell tell reveal inform tell
9 | (26:69) story the story story the story the story
10 | (27:22) report tidings tidings news news
11| (28:3) the story the story the story news the story
12 | (38:88) | truthfulness the truth the truth | the truth truth
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hapter . . Hilali Abdel
No | NPT Sarwar | Pickthall | YusufAli | guant | Abdel
13| (49:6) news tidings news news news
14 | (78:2) news tidings news news | announcement
15 | (7:175) the story the tale the story | the story the story

The verb & and the noun & have different meanings, as shown in the table above.

Translators use the words "tell, report, news, tidings, story, announcement, truth, tale,

reveal, inform, divulged,told, frame, prophecy" to convey the meaning of both forms.

According to Arabic dictionaries, the word Wil means "to inform someone, make him

aware or apprised of a matter, whether minor or significant." The verb Wi is mentioned

in the Quran in two verses. The English counterparts chosen by the translations under

consideration are listed in Table (4.13).

Table 4.13: All occurrences of the word L in the Holy Quran with their translation

No | Chapter : Sarwar Pickthall | Yusuf Hilali & | Abdel
verse Ali Khan Haleem

1 (2:33) Tell Inform Tell Inform tell

2 (66:3) informed told told told told

The translators render the word il using “tell, inform” and their past tense “told,

informed”.

4.5.2 Accuracy of the English Equivalents

According to some Arabic dictionaries, the distinction between L and Wil is that L

is used to inform someone of vital news with confidence, and W is used to inform of

minor or significant news. According to Hamlawi (1994), the morphological difference

between the pair is based on the patterns. The pattern indicates intensification,

exaggeration, and occasionally causality. Whereas J=il implies causality and the action

carried out by the doer on the thing. Thus, the meaning varies depending on the pattern

utilised. The use of L and L) as nouns differs from & as a verb with (shadah). The
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"the story, tidings, news,truth,the tale, announcement, frame,

message,and report" to render the meaning of the noun Ll s and "tell,inform,and

reveal, divulged" to render the verb &, In contrast, they employ the phrase "tell, inform"

to convey the idea of Ll . To determine the accuracy of the translators' lexical selections,

Table (4.14) provides the meaning of the English equivalent they chose based on the

Cambridge English Dictionary.

Table 4.14: The meaning of the English equivalent they chose based on the

Cambridge English Dictionary

Word Definition

Tell communicate information, facts, or news to someone in spoken or
written words.

Inform give (someone) facts or information; tell.

Reveal make (previously unknown or secret information) known to others.

Story an account of imaginary or real people and events told for
entertainment.

Truth the quality or state of being true.

Tidings news; information.

Announcement | a public and typically formal statement about a fact, occurrence, or
intention.

News newly received or noteworthy information, especially about recent
or important events.

tale a fictitious or true narrative or story, especially one that is
imaginatively recounted.

Report a piece of information that is unsupported by firm evidence and
that the speaker feels may or may not be true.

divulged make known (private or sensitive information)

prophecy a prediction

frame 1.a rigid structure that surrounds or encloses something such as a
door or window.
2.a person's body with reference to its size or build.

message a significant point or central theme, especially one that has

political, social, or moral importance.
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After reviewing Arabic dictionaries, Cambridge English dictionary, and Quranic
exegeses, the best lexical choices to convey the meaning of the verb & are "tidings ,
news," highlighting the significance of news and reflect the semantic depth of L= as
employed by translators . In contrast to the use of the words like “tell , form “ by Abdel
Haleem, Pickthall, and Sarwar, which has a broad meaning and does not indicate
importance or detailed information, and too general and fail to convey importance or
consequence . Tell is semantically weak but not incorrect. Moreover words like "reveal,
divulged," which are considered inaccurate in translating the word L which is more
appropriate for Ll | In some verses the translators use words like “story , tale” and these
words suggest narration or fiction and weaken the seriousness of L . Similarly to the
word “ truth” which focuses on veracity not the act of informing. In addition to the word

“frame” which is semantically unrelated to conveying information.

Most of them use the term "inform" to render the word Wi, which is the best
translation in terms of semantic purpose In contrast to "tell, told" which are regarded a
weak translation, Pickthall's use of "frame, announce, story, tale" weaken his translation.
According to Al-Samarrai (2007),the word (&) entails a more comprehensive act of
informing than (W), since denotes conveying only a part rather than the whole.
Accordingly, (¢LY)) is less extensive than (=ill). Thus the translator render the words

without pay attention to the subtle difference in meaning.
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CHAPTER FIVE

Conclusion and Recommendations

5.0 Introduction

The results of the study are summarized in this chapter in light of the literature
review. It discusses the results of each question independently, offers recommendations,

and outlines implications for translators.

5.1 Conclusion Related to Question Number One

The first question concerned the differences in the lexical choices of the five pairs
of morphologically related verbs in the Holy Quran— Wil | oasl/imas il oa
s SV/a S, and _a¥/ a8 —across five English translations. The five translators typically
interpret the meaning of the pairs in a similar manner, according to the research, and
they utilize one English equivalent to donate the morphological pairs in the source text.
Due to the manner in which they translate the pairs and the variations in meaning
according to the exegeses and Arabic dictionaries, some translators have different lexical
strengths and weaknesses. In particular, Al-Hilali and Khan employed parenthesis to
explain the meaning. The study found that the difference between pairs is determined by
the context and how it is understood, and that this is what translators have used to

translate the pairs.

5.2 Conclusion Related to Question Number Two

The second issue centered on the extent to which translators were successful in
rendering the root-related verbs into English. The word S was translated with
remarkable similarity in all five English translations for the pair .»_SV/»_S Pickthall used

various meanings of "honour" for each instance. Yusuf Ali and Al-Hilali &amp; Khan
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both chose "honour" twice, but in the third instance, they used the term "make
comfortable. " In a similar vein, Sarwar used the word "honour" twice but the word "be
kind" in the third. Besides Adel Haleem, who also selected "honour" twice and "look
after" in the third. . . Since the terms > and > have the common meaning of
protecting someone from danger, harm, or destruction, the pair are frequently translated

nn

by >bas translators as "deliver," "save," or "rescue. " Without emphasizing the
causative nuance of ,-»3 Pickthall regards both forms as salvific acts. Conversely, Yusuf
Ali, Abdel Haleem, and Hilali and Khan's translations are more expressive and
occasionally attempt to capture subtleties. For instance, Yusuf Ali translates > as
"save, deliver, and sometimes rescued" and > as "save, deliver, and occasionally
brought to safety. " In contrast to Sarwar, who uses the term "brought" (the past and past
participle of bring in the English dictionary, which might be seen as a mistranslation
considering the definitions and the exegeses), the four translators attempt to convey the
meaning in context. The strongest effort to emphasize the causative function of =l is
made by Hilali &amp; Khan, who use explanatory statements with some parenthetical
explanations. In terms of >4 English translations, Pickthall and Yusuf Ali, for example,
usually use "burst forth," which captures the physical action but sometimes fails to
specify the causative agent, while Hilali &amp; Khan often employ language like
"caused to gush forth," which more closely aligns with the Quranic exegeses by
reflecting the agent-driven character of the verb. In contrast, the term 3 describes a
sudden or self-initiated eruption, making it a reflexive or inchoative verb. The least
expressive translations, in Sarwar's opinion, are the ones that best capture the word , s>
which he used "pouerd forth and flow. " Hilali and Khan and Abdel Haleem best reflect
both the morphological form and the semantic meaning, explicitly indicating causation

for 53 and spontaneity for .38 For instance J3& ,is sometimes translated as "gushed
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forth" to highlight the agent's role in spontaneous eruption, but 332 is frequently rendered
as "caused to gush forth" to emphasize the agent's role. Although some translators, like
Yusuf Ali and Pickthall, use literary phrases like "burst forth" or "flowed forth" to depict
the imagery, they occasionally leave the causal or reflexive nuance implied. Although
these are vivid, they don't always make it clear if the action is caused by an agent (533)
or if it happens on its own .(J>&) As a result, Hilali and Khan's translation of the pair is
the most accurate when judged by both dictionary definitions and Quranic exegesis. In
addition, Abdel Haleem's translation of =5 is the most eloquent, using the word
"command" to express the meaning of =5 and words like "bequests and testator" to
express the meaning of =3 thus highlighting the distinction. In a similar manner,
Pickthall, Yusuf Ali, and Hilali &amp; Khan use words like "command, ordained,
enjoin, bequest" to render the word ,.+= which strongly emphasizes the emphasis in the
command, and they also successfully render the meaning of =l by using "chargeth,
bequeathed, bequest, and enjoined. " Whereas Sarwar, who employs the terms "advise
and guide" to convey the meaning of ,.~=s which, according to the exegesis and the
Cambridge dictionary study, is the least expressive and least powerful lexical choice.
Yusuf Ali, Khan, and Hilali were the finest at using "inform" to deliver 5 In contrast to
the translations by Abdel Haleem, Pickthall, and Sarwar, which use words like "tell,"
which are often broad in meaning and don't convey importance or specific information,
or words like "reveal, divulged," which are deemed inaccurate and mean to make known
something private or secret. The majority of them translate the word Ll with "inform,"
which demonstrates that they make the same lexical choice for various patterns. Abdel
Haleem's translation, which uses "told" to reflect the generality of the news, is the most

expressive one. The translators' lack of understanding of the subtle changes in the holy
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Quran's morphology resulted in some pairs being incorrectly translated or having more

accurate translations than others.

5.3 Implications for Translators

The art of translation presents formidable obstacles, and translators struggle with
the intricacies of religious, cultural, and intellectual literature. The challenges that
translators encounter when interpreting the Holy Quran are highlighted in this study.
The pairs in this study could not be properly translated by most translators. The
translators must be familiar with the meanings of the morphologically related pairs in
order to adequately convey the unique distinctions and select the most appropriate
equivalents that truly represent the intended meanings. To do this, one may consult a
variety of Arabic and English dictionaries to verify the meanings and uses of words in
various situations, as well as numerous Qur'anic exegeses, which will aid the translator
in getting the precise meaning. Furthermore, it's better if the translator employs

parentheses to add supplementary information that will help the reader.

5.4 Recommendations

This study examined one lexical relationship device (morphological shifts) in five
different translations of the Holy Qur'an (Muhammad Sarwar, Pickthall, Yusuf Ali,
Abdel Haleem, Al-Hilali & Khan), in a specific text type (the Holy Qur'an), in one target
language (English). Based on the results of this research, the researcher makes the
following recommendations:

1. Although the Holy Qur'an has been translated into several languages, this work
focuses primarily on English. Further study is advised on the translations of the
Holy Qur'an into other languages, including Turkish, Urdu, Hindi, Hebrew, and

others.
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This investigation is confined to only five of the many English translations of the
Holy Qur'an. We advise future academics to look at a few alternative translations.
This research examines the translation accuracy of only five pairs of Allah's
names. In light of this, it is suggested that future researchers investigate some other
pairs that were not examined in the current study.

More research on Holy Qur'anic translations, notably morphological changes, is
encouraged for future academics because there are few studies on this subject.
This study focuses primarily on morphological changes inside the same verse and
elsewhere in the Quran. There are, however, other lexical relationships of equal
significance. Future studies should look into the use and interpretation of other
lexical relationships, including polysemy, hyponymy, hypernymy, homonymy,

and so on.
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